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The following sample editions illustrate the theory and method of the Oxford
Hebrew Bible. The Deuteronomy sample, edited by Sidnie White Crawford,
concerns a text with one ancient edition, while the Kings sample, edited by
Jan Joosten, and the Jeremiah sample, edited by Eugene Ulrich, concern texts
with two ancient editions. The arguments that justify the editorial decisions
are presented in the apparatuses and text-critical commentaries. (The detailed
introductory chapters are not included.) The critical texts, following the
conventions discussed in the previous article, contain the following sigla: a
superlinear circlet to indicate an entry in the apparatus where the critical text
reproduces the copy-text, and a superlinear squarelet to indicate an entry in
the apparatus where the critical text diﬀers from the copy-text. Readings
in the critical text that diﬀer from the copy-text lack the vocalization and
accents of the copy-text. For the sigla and abbreviations used in the apparatus, see the OHB website (http://ohb.berkeley.edu).
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I. Deuteronomy 32:1-9
In the case of the book of Deuteronomy, we are fortunate to have a great deal
of manuscript evidence from the ancient period. First, there are three complete ancient witnesses to the text of Deuteronomy: the Masoretic Text (M),
the Septuagint (G), and the Samaritan Pentateuch (SP), along with their
daughter versions. Second, there is now a wealth of new, fragmentary manuscript evidence for Deuteronomy from the Dead Sea Scrolls. These include
thirty or thirty-one Hebrew manuscripts from the Qumran caves, one from
the ﬁnds in Wadi Murabba’at, one from Naḥal Ḥ ever/Wadi Seiyal, and one
from Masada. There is also one Greek Deuteronomy manuscript from Qumran, for a total of thirty-four or thirty-ﬁve.1
Lengthy Deuteronomy passages also appear in many “non-biblical” texts
from the Dead Sea Scrolls, most notably in the Temple Scroll and 4QReworked Pentateuch. Although these excerpts must be utilized with care, they
can still be useful for the text critic. Finally, there are liturgical texts, such as
phylacteries and mezuzot, which preserve passages from Deuteronomy. These
texts constitute a witness to the text(s) of Deuteronomy in circulation in the
Second Temple period.
Having made the claim in the article cited in footnote 1 that it is possible
to produce an eclectic critical text of Deuteronomy, I have undertaken to do
so in this sample edition of Deut 32:1-9. I chose this passage for a sample
text because there were Qumran manuscripts that covered portions of it, it
contains a well-known textual variant (32:8), and it is poetry, which brings
its own set of challenges.
The manuscript evidence for the passage is as follows: the Masoretic text
(here using Leningradensis); the Septuagint and its daughter versions; the
Samaritan Pentateuch; 4QDeutb, 4QDeutc, 4QpaleoDeutr, 4QDeutj, and
4QDeutq.2 In the apparatus and text-critical commentary that follows I will
1)
For the details of these manuscripts and the others mentioned in this article, and the passages
from Deuteronomy which they contain, see S. W. Crawford, “Textual Criticism of the Book
of Deuteronomy and the Oxford Hebrew Bible Project,” in Seeking out the Wisdom of the
Ancients: Essays Oﬀered to Michael V. Fox on the Occasion of His Sixty-Fifth Birthday, eds.
R. Troxel, K. Friebel and D. Magary (Winona Lake, 2005), pp. 315-326.
2)
The bibliography is as follows: Biblia Hebraica Leningradensia, ed. A. Dotan (Peabody, 2001);
The Old Testament in Syriac According to the Peshitta Version, Part 1, fascicle 2; Part II, fascicle 1b,
Leviticus- Numbers-Deuteronomy- Joshua, eds. D. J. Lane, A. P. Hayman, W. M. van Vliet,
J. H. Hospers, H. J. W. Drijvers, J. E. Erbes (Leiden, 1991); The Bible in Aramaic, ed. A. Sperber
(3 vols.; 3rd impression; Leiden, 2004); Biblia Sacra iuxta Vulgatam Versionem, Tomus 1,
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guide the reader through the text-critical decisions behind the critical text as
it is presented here.
The text as presented is laid out stichometrically, either by verse or halfverse. The most ancient manuscript evidence for this passage, 4QDeutc and
4QDeutq, indicates that by the second century BCE the Song of Moses, of
which these verses are a part, was arranged on the scroll stichometrically.
י־פי׃
ֽ ִ א ֶרץ ִא ְמ ֵר
ֽ ָ ַה ֲא ִ ֽזינוּ ַה ָשּׁ ַ ֽ ֽמיִ ם וַ ֲא ַד ֵבּ ָרה וְ ִת ְשׁ ַ ֽמע ָה
˄
טּל ִא ְמ ָר ִתי
ֽ ַ יַ ֲﬠ ֤̇ ̇רף ַכּ ָמּ ָטר ִל ְק ִ֔חי ִתּ ַ̊ ֽזּל ַכּ
˄
י־ﬠ ֶֽשׂב׃
ֵ יבים ֲﬠ ֵל
ֽ ִ י־ד ֶשׁא וְ ִכ ְר ִב
ֶ֔ ירם ֲﬠ ֵל
֣ ִ ִכּ ְשׂ ִﬠ
אל ֵהֽינוּ׃
̇ ִ ֽכִּי ֵ̊ ֽשׁ ֽם יְ הוָ ֽה ֶא ְק ָר א ָה ֽ̊בוּ ̇ ֽג ֶ ̊דל ֵל
˄
ל־דּ ָר ָ ֽכיו ִמ ְשׁ ָפּט
ְ ַהצּוּר ָתּ ִ ֣מ ֽים ָפּ ֳ̊ע ֔ל ̇ו ִ̊ ֽכּי ָכ
˄
שׁר ֽהוּא׃
ֽ ָ ֵָ ֤אל ֱאמוּנָ ה וְ ֵ ֣אין ָ֔עוֶ ל ַצ ִ ֽדּיק וְ י
̇ ֽ שחתו ̊לֽ ִ̇ו
וּפ ַת ְל ֽ̇תּל׃
ְ לא ָבּ ָ ̊נ֣יו ֽדּו̇ ר ִﬠ ֵ ֽקּשׁ
הליהוה ִתּ ֽגְ ְמלוּ־ז֔ ̇את ַ ֽﬠם נָ ָ ֽבל ְו ֣ל ̇א ָח ָכם
˄
ֲהלו̇ ֽא־הוּא ָא ִ ֣ביָך ָקּ ֶ֔נָך ֽהוּא ָ ֽﬠ ְ̊שׂ ָֽך ַ ֽו יְ ̇כנְ נֶ ֽ ָך׃
זְ ̊כ̇ר יְ ̊מ֣ו̇ ֽת ֽעו̇ ֔ ָלם ִ ֽבּי̊ נוּ ְשׁנ֣ ו̇ ̊ת דּו̇ ר־וָ ד ו̇ ר
˄
ְשׁ ַ ֤אל ָא ִביָך וְ יַ ֽ ֔ ֵגּ ְדָך זְ ֵקנֶ ֽיָך וְ ֽי ̇א ְמרוּ ָֽלְֽך׃
ְבּ ַהנְ ֽ ֵ ֤חל ֶﬠ ְליו̇ ן גּו̇ ִ֔ים ְבּ ַה ְפ ִריֽדו̇ ְבּנֵ ֣י ָא ָדם
˄
יַ ֵצּב גְּ ֻב ̇ ֣לת ַﬠ ִ֔מּים ְל ִמ ְס ַ ֽפּר ְבּ ֵ ֽני אל׃
̇ ִ ֽ̊כִּי ֵ ֽח ֶלק יְ ֽ ׇ
̊הוה ַﬠמּו̇ יַ ֲﬠ ֽ̇קב ֶ ֽח ֶבל נַ ֲח ָל ֽתו̇ ׃
□

□

□

1
2

3
4

5
6

7

8

□

9

˄

32:2  תזלM ]  ותזלSP G (καὶ καταβήτω) sim TJ S (+ conj, assim v 1a) § ǁ 3 שם
M G (ὄνομα) ]  בשםSP T (( )בשמאtheol) § ǁ  הבוM 4QDtc G (δότε) ] והבו
SP (+ conj) ǁ  גדלM SP ] < גדול>ה4QDtb (syn) § ǁ 4  פעלוM SP ]  ?*פעליוG (τὰ
ἔργα αὐτοῦ) (assim gram) ǁ  כיM SP ]  ?*וG (καί) (gram) ǁ 5  ִשׁ ֲחתוּSP G
) V ( peccaverunt) ]  ִשׁ ֵחתM (assim num) § ǁ לו לא
(ἡμάρτοσαν) T ( )חבילוS (
( )ܘmetath) § ǁ  בניוM ] בני
M ]  לא לוSP G (οὐκ αὐτῷ) T ( )לא ליהS (
) (gram) § ǁ  ] בניו+  מומםM sim SP ( )מוםG
SP G (τέκνα) T ( )בניאS (
ַ  ֲהM (gram);  הל יהוהMmss
(μωμητά) (explic) § ǁ 6  ֲה ַליְ הוָ הMmss SP ] ־ליְ הוָ ה
(gram); cf ταῦτα κυρίῳ G (prps explic) § ǁ  עשךM SP ]  *ועשךG (καὶ ἐποίησέν
σε) (+ conj) ǁ 7  זכרM ]  זכרוSP G (μνήσθητε) (assim num) § ǁ  ימותM (cf

Genesis-Psalmi, ed. R. Weber (Stuttgart, 1983); Septuaginta, Vetus Testamentum Graecum, vol. III, 2,
Deuteronomium, ed. J. Wevers (Göttingen, 1977); Jewish and Samaritan Version of the Pentateuch, eds. A. and R. Sadaqa (Tel Aviv, 1961); Qumran Cave 4, IX, Deuteronomy, Joshua, Judges,
Kings, eds. E. Ulrich, F. M. Cross, S. W. Crawford, et al.(DJD XIV; Oxford, 1995); Qumran
Cave 4, IV, Palaeo-Hebrew and Greek Biblical Manuscripts, eds. P. W. Skehan, E. Ulrich, J. Sanderson (DJD IX; Oxford, 1992).
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 כימותPs 90:15) G (ἡμέρας) ]  יומתSP (prps meta) ǁ  בינוM SP 4QpaleoDtr G
(σύνετε) ]  *בינהor  *ביןT ( )אסתכלS V (cogita) (assim num) ǁ  שנותM G (ἔτη) ]
 שנתSP (voc) ǁ 8 4  ֵאל4QDtj ( )אלוהיםG (θεοῦ) ]  יִ ְשׁ ָר ֵאלM SP (theol) § ǁ 9 כי
M SP ]  ?*וכיG (καί ἐγενήθη) (+ conj) ǁ ﬁn ] +  ישראלSP G (᾽Ισραήλ) (explic)

Text-Critical Commentary
32:2:  תזלM ]  ותזלSP G (καὶ καταβήτω) sim TJ S (+ conj, assim v 1a)
The textual history of Deuteronomy tends toward expansion, especially in
the addition of the conjunction. This type of expansion also occurs in verses
3, 6, and 9.
32:3  שםM G (ὄνομα) ]  בשםSP T (( )בשמאtheol)
The addition of the preposition  בin SP distances the speaker from the deity.
 גדלM SP ] < גדול>ה4QDtb (syn)
 גדולהin 4QDeutb is a more common synonym of  ;גדלthe less common
form is preferable.
32:4 The G translation makes two theological changes from its Hebrew
Vorlage, substituting θεός for  הצורand κύριος for הוא. The latter is also an
explication.
) V (peccaverunt) ]  שחתM
32:5  שחתוSP G (ἡμάρτοσαν) T ( )חבילוS (
(assim num)
( )ܘmetath)
 לו לאM V (ei non) ]  לא לוSP G (οὐκ αὐτῷ) T ( )לא ליהS (
 בניוM V ( ﬁlii eius) ]  בניSP G (τέκνα) T ( )בניאS ( ) (gram)
 )ܕT ( )לטעותאV (in sordi ] בניו+  מומםM sim SP ( )מוםG (μωμητά) S (
bus) (explic)
Verse 5 presents a text-critical challenge: its ﬁrst clause is almost hopelessly
corrupt. The reading of each version displays diﬀerent errors and subsequent
attempts to make sense of the result. M reads: שחת לו לא בניו מומם, literally
“He has dealt corruptly with him, not his sons their blemish.” G reads:
ἡμάρτοσαν οὐκ αὐτῷ τέκνα μωμητά, indicating a Vorlage שחתו לא לו בני מום,
“They have sinned (dealt corruptly), not his, blemished children.” SP also has
שחתו לא לו בני מום, “They have dealt corruptly, not his, blemished children.”
The minor versions attempt to make sense of this. The commentaries all
make suggestions, reaching no consensus. The following examples give an
indication of the variety of proposed solutions.
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Dillman proposes שחתו לו בניו מום בם, “His children have dealt corruptly
towards him; there is a blemish in them.”3 He has chosen the plural verb of
G and SP. Deciding that לא לו, in whatever order, is a dittography, he chooses
the preposition as a complement to the verb. Last, he tries to sort out the
corruption at the end of the phrase by positing the loss of waw on the end of
 בניin G and SP, and the loss of a bet in all three versions, with subsequent
loss of mem in G and SP.
Tigay suggests two possibilities:4
1. שחתו לו בניו אמן, “His children violate against him loyalty.”
2. שחתו לוא בניו אמן, “His non-children violated loyalty.” Both these possibilities posit an aleph-mem confusion, with further corruption, including
dittography.
Craigie oﬀers an imaginative reconstruction:5
שחתו לו לאבני מרמה, “They destroyed him! Treacherous stones!” He suggests that “stones” as a metaphor for Israel contrasts with “Rock” in verse 4 as
a metaphor for God.
I have adopted the reading suggested here——שחתו לו לא בניוfor the following reasons, the order of which is important. The phrase לא בניו, “not-mychildren,” echoes similar phrases throughout the poem: לא חכם, “not-wise”
(v. 6), לא אלה, “not-a-god” (v. 17), and לא אל, “not-god” (v. 21). Once
that phrase is retained, the verb must be plural ( ;)שחתוthe singular of M is
assimilation to other singular verbs nearby (e.g. v. 7) or is a case of haplography. Since  לא בניוis a “frozen phrase,” the order  לו לאmust be correct; the
order  לא לוdisplayed by SP G T S is the result of metathesis. Finally, the
word  מוםor a form thereof is an explicating plus added to clarify the corruption; once it was added the construct phrase ( בני מוםSP G S) crept in,
brought about by loss of  וby haplography (perhaps), then retained because it
made better grammatical sense. There is, however, no versional support for the
omission of מום.

3)
4)
5)

As quoted by S. R. Driver, Deuteronomy (ICC; 3rd ed.; Edinburgh, 1902), p. 352.
J. Tigay, Deuteronomy (JPS Torah Commentary; Philadelphia/Jerusalem, 1996), p. 301.
P. Craigie, The Book of Deuteronomy (NICOT; Grand Rapids, 1976), p. 377, n. 15.
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32:6  הליהוהMmss SP ]  ה־ליהוהM (gram);  הל יהוהMmss (gram); cf ταῦτα κυρίῳ
G (prps explic)
Verse 6 presents diﬀerences in letter spacing; I have selected the one that
represents ancient practice.
32:7  זכרM ]  זכרוSP G (μνήσθητε) (assim num)
In verse 7 we have a diﬀerence in number in the verb in the various versions; the singular and plural alternate throughout this passage, and in this
case I have retained the reading of the copy-text, suggesting that the secondary reading is by assimilation.6
32:8  אל4QDtj ( )אלוהיםG (θεοῦ) ]  ישראלM SP (theol)
In 1954 Patrick Skehan revealed  בני אלהיםas a Hebrew variant found at
Qumran in 4QDeutj (the correct reading is )בני אלוהים, and suggested that
this reading was the probable Vorlage for the Septuagint variant.7 The reading
given here, בני אל, while not occurring in any extant Hebrew witness, is preferred as making the best sense of the evidence. My reconstruction of what
took place in the transmission of the text, resulting in the present variants, is
as follows. First, the G reading, υἱῶν θεοῦ, may be retroverted as either בני אל
or  =( בני אל)ו(הים4QDeutj). If the former is chosen, then it is easy to suppose that the Vorlage of M SP, wishing to change a polytheistic text to monotheistic orthodoxy, inserted the consonants  ישרbefore אל, thus creating the
reading בני ישראל. Finally, 4QDeutj’s  אלוהיםis simply a scribal change,
employing the more common term for “God.”

II. 1 Kings 11:1-8
Edition A (≈ M)
ֹלמ ̇ה ָ̊א̋ ַהב נָ ִ ֧שׁים
֗ וְ ַה ֶ ֣מּ ֶלְך ְשׁ

Edition B (≈ G)
11:1

ֹלמ ̇ה ̊א̋הב נָ ִ ֧שׁים
֗̇ וְ ַה ֶמּ ֶ֣לְך ְשׁ
ֽ

□

וּפ ַלגְ ִ ֽשׁים
ֽ ִ י־לו̇ ָשׂרו̇ ת ְשׁ ַ ֣בע ֵמ ֔או̇ ת
֣ וַ יְ ִה

11:1
(3)

ויקח נשים
ׄ ְשׁ ֹ֣לשׁ ֵמאו̇ ת
˄

6)
For the concept of “copy-text,” see the accompanying article by R. Hendel, “The Oxford
Hebrew Bible: Prologue to a New Critical Edition,” part IV.
7)
P. Skehan, “A Fragment of the ‘Song of Moses’ (Deut. 32) from Qumran,” BASOR 136
(1954), pp. 12-15.
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□

)(1

ת־פּ ְר ̇עה מו̇ ֲא ִביּ֤ ו̇ ת
ת־בּ ַ
נָ ְכ ִר ֽ ִיּו̇ ת וְ ֶא ַ
ֽ

□

□

˄

מו ֲא ִביּ֤ ̇ות
ת־פּ ְר ̇עה ̇
ת־בּ ַ
נָ ְכ ִר ֽיִּ ו̇ ת ַר ֽ̊בּו̇ ת וְ ֶא ַ
□

ַﬠ ֳמּנִ יּו̇ ת ארמית ֲא ֣ ̇ד ִמי֔ ̇ת ִח ִתּ ֽ̇יּת ואמרית׃
2

ֽ

ֽ

ֽ

ַﬠ ֳמּנִ ̇יּות ֲא ֣̇ד ִ̊מיּ֔ ̇ת ֵצ ְד ִ̊נ ̇ ֽיּת ִח ̊ ִתּ ֽ̇יּת׃
2

ל־בּנֵ י
שׁר ָ ֽא ַמר־יְ הוָ ֩ה ֶא ְ
ן־הגּו̇ ִ֗ים ֲא ֶ ֣
ִמ ַ
ֽ

˄

ֽ

ל־בּנֵ י
שׁר ָֽ ֽא ַמר־יְ הוָ ֩ה ֶא ְ
ן־ה ̇גּו ִ֗ים ֲא ֶ ֣
ִמ ַ
ֽ

ֽ

־יָב ̇אוּ ָב ֶ֔כם
לא ֣
־ת ֣ב ̇אוּ ָב ֶ֗הם וְ ֵהם ̇
יִ ְשׂ ָר ֵאל ֽל ̇א ָ

־יָב ̇אוּ
לא ֣
־ת ֣ב ̇אוּ ָב ֶ֗הם וְ ֵהם ̇
יִ ְשׂ ָר ֵאל ֽל ̇א ָ

יה ם ָבּ ֶ ֽ ִהם
לה ֶ
ת־ל ַב ְב ֶ֔כם ַא ֲח ֵ ֽרי ֱא ֵ̇
פן יַ ֣טּוּ ֶא ְ

ת־ל ַב ְב ֶ֔כם ַא ֲח ֵ ֽרי
ָב ֶ֔כם ָא ֵ̊כן יַ ֣טּוּ ֶא ְ

ָדּ ַ ֽבק ְשׁ ̇ ֽ
ֹלמה ְל ַא ֲה ָ ֽבה׃

לה ֶיה ם ָבּ ֶ ֽ ִהם ָדּ ַ֥בק ְשׁ ̇ל ̇ ֽמה ְל ַא ֲה ָבֽה׃
ֱא ֵ̇

□

˄

ֽ

˄

3

4

ֽ

ֽ

ת־ל ֽבּ ̇ו׃
שׁיו ֶא ִ
שׁים ְשׁ ֹ֣לשׁ ֵמא ̇ות וַ ַ̊יּ ֽטּוּ נָ ָ ֽ
וּפ ַלגְ ִ ֽ
ִֽ
ֽ

□

רות ְשׁ ַב֣ע ֵמ ֔א ̇ות
וַ יְ ִה ֣יל ̇ו נָ ִ֗שׁי̊ ם ָשׂ ̇

־היָ ה ְל ָב ֤בו̇
ֹלמ ̇ה וְ ל ̇א ָ
וַ יְ ִ֗הי ְל ֵﬠת זִ ְק ַנ֣ת ְשׁ ֔
ֽ

4

ֽ

ֽ

˄

ֹלמ ̇ה נָ ָ̊שׁיו ִה ֣טּוּ
וַ יְ ִ֗הי ְל ֵﬠת זִ ְקנַ ֣ת ְשׁ ֔
ֽ

ֹלהיו ִכּ ְל ַ ֽבב ָדּ ִ ֽויד ָא ִ ֽביו
הו֣ה ֱא ָ֔
ָשׁ ֵלם ִﬠם־יְ ָ

־היָ ה
ֹלה֣י̊ ם ֲא ֵח ִרים וְ ̊ל ̇א ָ
ת־ל ָב ֔ב ̇ו ַא ֲח ֵ ֽרי ֱא ִ
ֶא ְ

ת־ל ָב ֔בו̇ ַא ֲח ֵ ֽרי
ויטו הנשים הנכריות ֶא ְ

ֹלהיו ִכּ ְל ַ ֽבב ָדּ ִ ֽויד
ְל ָב ֤ב ̇ו ָשׁ ֵלם ִﬠם־יְ הוָ ֣ה ֱא ָ֔

□

□

אלהיהן׃

ֽ

ָא ִ ֽביו׃

5

˄

ֹלמ ̇ה ַא ֲח ֵ ֣רי ַﬠ ְשׁ ֔תּ ֶ̇רת
וַ יֵּ ֶ֣לְך ְשׁ ֔

ֱא ֵ ֽ
ֹלהי ִצ ̇דנִ ים וְ ַא ֲח ֵ ֣רי ִמ ְל ֔כּ ̇ם ִשׁ ֻ ֽקּץ ַﬠ ̇מּ ִנֽים׃
˄

6

ֹלמה ָה ַ ֽרע ְבּ ֵﬠ ֵינ֣י יְ הוָ ה וְ ̊ ֽל ̇א
וַ ַיּ ַ֧ﬠשׂ ְשׁ ֛̇
˄

7

ֽ

ֽ

ֽ

ִמ ֵ ֽלִּא ַא ֲח ֵ ֽרי יְ הוָ ֽה ְכּ ָד ִ ֽוד ָא ִ ֽביו׃
□

7

ָאז֩ ְיִבנֶ ה ְשֹׁלמ ̇ה ָבּ ָ֗מה ִל ְכמו̇ שׁ אלהי
□

□

□

□

ֽ

ֽ

ָאז֩ ְיִבנֶ ה ְשׁ ̇למ ̇ה ָבּ ָ֗מה ִל ְכמו̇ שׁ ִשׁ ֻ ̊ ֣קּץ
□

מו̇ ָ֔אב ולמלכם אלהי ְבּנֵ ֽי ַﬠ ֽמּו̇ ן ולעשתרת

וּל ֕ ̇מ ̊ ֶלְך ִשׁ ֻ̊ ֽקּץ ְבּנֵ ֽי ַﬠ ֽ̊מּו̇ ן׃̊
מו̇ ָ֔אב ְ

תועבת צדנים׃  8וְ ֵכ֣ן ָﬠ ָ֔שׂה ְל ָכל־נָ ָ ֽ
שׁיו

8

□

יהן׃
אֹלה ֶ ֽ
ַהנָּ ְכ ִריּ ו̇ ת מקטר ומזבח ֵל ֵ
˄

)(6

ֽ

ס

שׁיו ַהנָּ ְכ ִריּ ו̇ ת ַמ ְק ִטי̊ ֽרו̇ ת
וְ ֵכ֣ן ָﬠ ָ֔שׂה ְל ָכל־נָ ָ ֽ
˄

יהן׃
אֹלה ֶ ֽ
וַ ַיּ ַ֧ﬠשׂ וּֽ ְמזַ ְ̊בּ ֽחו̇ ת ֵל ֵ

ְשׁ ֽ ִ̇
ֹלמה ָה ַ ֽרע ְבּ ֵﬠ ֵינ֣י יְ הוָ ה ̊ ֥ ֹֽלא ִמ ֵ ֽלּ ִא ַא ֲח ֵ ֽרי
˄

יְ הוָ ֽה ְכּ ָד ִ ֽוד ָא ִ ֽביו׃
*א ֵהב ] ָ (ed A) Mא ַהב 1 Kgs 11:1
) (vocal,רחים( ̇ (ed B) G (φιλογύναιος) cf Tms
) (ed Bויהי לו שרות שבע מאות ופלגשים שלש מאות וַ יִּ ַקּח נָ ִשׁים ] +נשים equal?) § ǁ
G (καὶ ἦσαν αὐτῷ ἄρχουσαι ἑπτακόσιαι καὶ παλλακαὶ τριακόσιαι καὶ
 (ed A) M ] > (ed B) G? § ǁרבות ἔλαβεν γυναῖκας) (transp v. 3 and exeg) § ǁ
> ]  (ed A) Mצדנית * (ed B) G (Σύρας) (dittog) § ǁוְ ֲא ָר ִמּית  (ed A) M ] +preאדמית
)* (ed B) G (καὶ Αμορραίαςוְ ֱאמ ִֹריוֹת  ] +חתית (ed B) G (harm Deut 7:1) § ǁ
 (ed A) M Vאכן ] )דלמא( ) Tܕ
*פּן (harm Deut 7:1) § ǁ 2
( ֶ (ed B) G (μή) S
 ] +preשרות (certissimo enim) (mod?) § ǁ 3 ≈ (3) (transp ed B, see sub v 1) ǁ
) (ed A) M ] > (ed B) G (exegויטו נשיו את לבו  M (> G) (explic) § ǁנשים
 (edנשיו הטו  (ed A) M ] transp G (ed B) § ǁולא  . . .אביו  andנשיו . . .אחרים § ǁ 4
)הנָּ ִשׁים( ַהנָּ ְכ ִריו̇ ת ] A) M
* (ed B) G (καὶ ἐξέκλιναν αἱ γυναῖκες αἱוַ יַּ טּוּ נָ ָשׁיו ַ
יהן ]  (ed A) Mאלהים אחרים ἀλλότριαι) (exeg) § ǁ
ֹלה ֶ
*א ֵ
)ֱ (ed B) G (θεῶν αὐτῶν
*? Gmss (βδελύγματος) (theol) § ǁשקץ ]  (ed A) Mאלהי (exeg) ǁ 5 (> ed B) (exeg) § ǁ

S. White Crawford et al. / Vetus Testamentum 58 (2008) 352-366

359

( צדניםed A) M ] +  *ואחרי כמוש שקץ מואביםSmss ( ܕ ܐ
ܫ ܖ
)ܘ ܪ
( )ܐequal) § ǁ עמנים
(harm  כמוש שקץ מואבv 7) §ǁ ( שקץed A) M ]  *אלהיS (
(ed A) M ]  *בני עמוןS Gmss (υἱῶν Αμμων) ǁ 6 ≈ (6) (transp ed B) §ǁ ( ולאed A)
ֵ *א
ֱ 1,2 (ed B) G (εἰδώλῳ) ǁ ]מואב
M ] ( *לאed B) G (οὐκ) ǁ 7 שקץ1,2 (ed A) M ] ֹלהי
+ ִרוּשׁ ַלם
ָ ְל־פּנֵ י י
ְ  ְבּ ַהר ֲא ֶשׁר ַﬠM (explic + harm  אשר על פני ירושלם2 Kgs 23:13) § ǁ
( ולמלךed A) M ] *וּל ִמ ְלכּ ֹם
ְ (ed B) G (Antiochene text: μελχολ, μελχομ; others:
τῷ βασιλεῖ αὐτῶν) S (ܡ
) (equal?) § ǁ  ] עמון+ *וּל ַﬠ ְשׁ ̇ת ֶרת תּו̇ ֵﬠ ַבת ִצ ̇דנִ ים
ְ (ed
ְ *מ ְק ִטיר
ַ (ed B)
B) G (καὶ τῇ ᾽Αστάρτῃ βδελύγματι Σιδωνίων) (harm?) ǁ 8 וּמזַ ֵבּ ַח
G (ἐθυμία καὶ ἔθυε) ] ( מקטירות ומזבחותed A) M ] (exeg) §

Text-Critical Commentary
The divergences between the Septuagint on the one hand, the MT and the
other versions on the other hand, point to the existence of two distinct
Hebrew editions of 1 Kings. It is not easy to determine which edition precedes the other. On the whole, M reﬂects an older stage than G, but there are
many details where the relation seems to be the reverse. After the two editions branched oﬀ from one another, each one of them continued to be
altered by scribes.8
1 Kgs 11:1 ( ָא ַהבed A) M ] *א ֵהב
̇ (ed B) G (φιλογύναιος) cf Tms (( )רחיםequal?)
While M states that Solomon loved many foreign women, G says he was a
“lover of women”. Each reading ﬁts its own context well, M proceeding to
enumerate the foreign nations among which Solomon took wives, and G
leading on to the information that S. had many wives.
The vocalization of the form as a participle in edition B is uncertain.
One manuscript of Targum Jonathan vocalizes the form רחים, corresponding
to אהב, as a participle (all other manuscripts vocalize as a perfect, in accord
with M). The possible agreement of G with a T manuscript may be due to
polygenesis.

8)
The bibliography is as follows:
D. Barthélemy, Critique textuelle de l’Ancien Testament, I Josué, Juges, Ruth, Samuel, Rois, Chroniques, Esdras, Néhémie, Esther (OBO 50/1; Fribourg-Göttingen, 1982).
C. F. Burney, Notes on the Hebrew Text of the Books of Kings (Oxford, 1903).
J. A. Montgomery and H. S. Gehman, The Book of Kings (ICC; Edinburgh, 1950).
A. Schenker, Septante et Texte Massorétique dans l’histoire la plus ancienne du texte de 1 Rois 2-14
(CahRB 48; Paris, 2000).
Z. Talshir, “1 Kings and 3 Kingdoms—Origin and Revision. Case Study: The Sins of Solomon
(1 Kgs 11)”, Textus 21 (2002), pp. 71-105.
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 ] נשים+ ( ויהי לו שרות שבע מאות ופלגשים שלש מאות ויקח נשיםed B) G
(καὶ ἦσαν αὐτῷ ἄρχουσαι ἑπτακόσιαι καὶ παλλακαὶ τριακόσιαι καὶ ἔλαβεν
γυναῖκας) (transp v. 3 and exeg)
Edition B separates the issue of having many wives from that of marrying
foreign women, by introducing into verse 1 the information on the high
number of Solomon’s wives and concubines. In edition A, this information
comes in verse 3, suggesting that all Solomon’s wives were foreign. Edition A
does not separate the issues of many wives and foreign wives. Edition B is
more rational than edition A on this point. Nevertheless, the Wiederaufnahme
by means of the words ויקח נשים, which are lacking in edition A, suggests
that edition B is secondary. Edition A is a mess, edition B an unsuccessful
attempt to clean it up.
( רבותed A) M ] > (ed B) G?
The absence of the adjective רבות, “many”, in G may reﬂect the earliest
stage of the text. It is easier to imagine that the word was added by a later
scribe to edition A than to explain why it was omitted in edition B. Possibly,
however, G’s φιλογύναιος reﬂects ( אהב נשים רבותTalshir).
( אדמיתed A) M ] +pre ( *ארמיתed B) G (Σύρας) (dittog)
The addition of “Aramaic (women)” in G probably reﬂects a duplication
of the word אדמית, “Edomite (women).”
( צדניתed A) M ] > (ed B) G (harm Deut 7:1)
 ] חתית+ ( *ואמריותed B) G (καὶ Αμορραίας) (harm Deut 7:1)
With the omission of the Phoenicians and the addition of the Amorites,
the list of forbidden nations is to some extent realigned with the prescription
in the Torah (Deut 7:1). In Ezra 9:1 and Neh 13:1-3, 23 the interdiction of
intermarriage is extended from the seven Canaanite nations to include other
foreigners.
 )ܕT (( אכן ] )דלמאed A) M V (certissimo enim)
11:2 ( *פןed B) G (μή) S (
(mod?)
The use of  אכןin M, conﬁrmed only by V (certissimo enim), is suspect,
since the particle elsewhere invariably introduces statements that are contrary
to expectation. If G, S and T do indeed reﬂect a Hebrew text reading פן, this
may be the original. Note that  פןappears to have been edited out also in
2 Kgs 18:32, as a comparison with the parallel in Isa 36:17-18 will show.
The reason for these changes may perhaps be found in the history of the
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Hebrew language. In Late Biblical Hebrew,  פןis practically unattested (exception: 1 Chr 10:4, taken over from 1 Sam 31:4). In Qumran and Ben Sira,
 פןis used, as a classicism, in speciﬁc text types only.
In this verse the masculine suﬃxes of M are rendered by feminine pronouns in some of the versions (Antiochene Septuagint, Peshitta, Vulgate).
This is not a matter of text, but of exegesis.
11:3  ] שרות+pre  נשיםM (> G) (explic)
The absence of the word “wives” in G may again reﬂect the earlier stage of
the text, as it is easier to explain its later addition in edition A than its omission in edition B (or in the process of translation).
( ויטו נשיו את לבוed A) M ] > (ed B) G (exeg)
Edition A is very repetitive, with the formula  הטה+ לב/ לבב+ suﬃx reiterated three times (verses 2, 3 and 4). The alleviation of this threefold repetition by the omission of the phrase in verse 3 (verse 1 in edition B) in G may
go back to edition B.
11:4  אחרים. . .  נשיוand  אביו. . . ( ולאed A) M ] transp G (ed B)
It is not impossible that edition B originally omitted the clause “and his
heart was not perfect withYhwh his God, as was the heart of David his
father” from this verse, relocating it, as a proper conclusion to the section on
Solomon’s sins, after verse 10 (see there). The clause may then have been
restored to the present verse under the inﬂuence of edition A, while ending
up in a slightly diﬀerent position within the verse. There is, however, no
manuscript evidence for this scenario.
( נשיו הטוed A) M ] ( *ויטו נשיו )הנשים( הנכריותed B) G (καὶ ἐξέκλιναν αἱ
γυναῖκες αἱ ἀλλότριαι) (exeg)

The addition of the word “foreign” in edition B coheres with the distinction of the two issues in verse 1 discussed above. It shows the attention of the
editor to the logical ﬂow of the text. It also reveals the secondary nature of
edition B. If the word  הנכריותwas present in the original text it is hard to
explain why edition A omitted it.
11:5 The entire verse is omitted in edition B, probably because it was felt to
add nothing to what was told in verses 7-8.
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( אלהיed A) M ]  ?*שקץGmss (βδελύγματος ) (theol)
A theological correction is here reﬂected in the Antiochene Greek, which
supplements the text of verse 5 on the basis of a Hebrew text. The variant in
the Antiochene text is typologically later than the text of edition A (dysphemism). See below on a similar variation between M and S in this same verse.
ܫ ܖ
)ܘ ܪ
( צדניםed A) M ] +  *ואחרי כמוש שקץ מואביםSmss ( ܕ ܐ
(harm  כמוש שקץ מואבv 7)
The majority text of the Peshitta adds a third divinity, harmonizing with
verse 7. The secondary nature of the addition is demonstrated by its absence
in ms 9a1. Where this manuscript is closer to M than the other Peshitta
manuscripts it usually reﬂects the original Syriac text (see M. Weitzman, “The
Originality of Unique Readings in Peshitta MS. 9a1,” in The Peshitta: Its
Early Text and History, eds. P. B. Dirksen and M. J. Mulder [Leiden, 1988],
pp. 225-258).
( )ܐequal)
( שקץed A) M ]  *אלהיS (
M is typologically later than the text reﬂected in S (dysphemism). Whether
this means S preserves the older text is a diﬀerent question, however. Once
the equivalence between the terms “abomination” and “god”, when applied
to gods of other nations, was established, scribes may have been led to change
the text either way. From the point of view of textual history, the readings are
equally valid (equal).

11:6 In edition B the verse follows verses 7 and 8 of edition A.
11:7  ] מואב+  בהר אשר על פני ירושלםM (explic + harm 2 אשר על פני ירושלם
Kgs 23:13)
The absence of these words from edition B are hard to explain if they
formed part of the original text. It is better, therefore, to suppose they were
added in the M tradition (including S T V) on the basis of 2 Kgs 23:13.
( ̇מ ֶלְךed A) M ] ( מלכםed B) G (Antiochene text: μελχολ, μελχομ; others: τῷ
) (equal?)
Apart from this verse, the god of the Ammonites is always called Milkom
in the Bible. The absence of mimation in the present verse may be due to a
mistake or it may reﬂect an early variant form of this divine name.

βασιλεῖ αὐτῶν) S (ܡ
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] (ed A) Mמקטירות ומזבחות ] )* (ed B) G (ἐθυμία καὶ ἔθυεמקטיר ומזבח 11:8
)(exeg
On purely internal grounds one should have to say the Antiochene Text
here represents the Old Greek, and the Old Greek the original text of the
passage. One understands that a text accusing King Solomon of active idolatry should have been attenuated by later scribes, but the reverse development
is hard to envisage. The Antiochene text is a narrow basis, however, for constructing the correct Hebrew text.

)III. Jeremiah 27:1-10 (34 G
)Edition A (≈ G

)Edition B (≈ M
27:1

ְבּ ֵר ̊א ִ֗שׁית ַמ ְמ ֶ ֽל ִ ֶכת יְ הו̇ ָ̊י ִ ֽקם

הוּדה ָ ̋
ה יָ ה ַה ָדּ ָ ֤בר ַהזֶּ ה
ושׁיָּ ֽהוּ ֶ ֣מ ֶלְך יְ ָ
ן־יא ִ
ֶבּ ̇

ֽ

]27:[1

˄

2

מר׃
ֶ ֽאל־יִ ְר ְמ ָ֔יה ֵמ ֵ ֽאת יְ הוָ ֽה ֵלא ֽ ֹ

2

ֽ

ֽ

□

שׂה ְל ָ֔ך מו̇ ֵס ֽרו̇ ת
ה־א ַ ֤מר יְ הוָ ה ֲﬠ ֵ ֣
ֽ̇כּ ָ

ה־א ַ ֤מר
ֽכֹּ ָ

ל־צוָּ ̊א ֶ ֽרָך׃
וּמֹטו̇ ת וּנְ ַת ָ ֽתּם ַﬠ ַ
˄

ֽ

ֽ

שׂה ְל ָ֔ך מו̇ ֵס ֽרו̇ ת וּמֹטו̇ ת וּנְ ַת ָ ֽתּם
יְ הוָ ה ֵ̊א ֔ ַלי ֲﬠ ֵ ֣
ֽ ˄ ֽ
ֽ ֽ
3
ל־מ ֶלְך ֽצֹר
ל־מ ֶלְך ְבּ ֵנ֣י ַﬠ ֔מּוֹן וְ ֶא ֶ ֽ
מו̇ ָ֗אב וְ ֶא ֶ
ל־מ ֶלְך ֱאדו̇ ם
ל־צוָּ ̊א ֶ ֽרָך׃ וְ ִשׁ ַלּ ְח ָתּ ֩ם ֶא ֶ
ַﬠ ַ
3

ֽ ֽ

ל־מ ֶלְך
ל־מ ֶלְך ֱאדו̇ ם וְ ֶא ֶ ֣
וְ ִשׁ ַלּ ְח ָתּ ֩ם ֶא ֶ
□

ל־מ ֶלְך מו̇ ָ֗אב וְ ֶא ֶ
וְ ֶא ֶ ֣
ל־מ ֶלְך ְבּ ֵנ֣י ַﬠ ֔מּוֹן

ל־מ ֶלְך ִציד ו̇ ן ְבּ ַי֤ד מלאכיהם ַה ָבּ ִ ֣אים
וְ ֶא ֶ ֣

ל־מ ֶלְך ִצידו̇ ן ְבּ ַי֤ד
ל־מ ֶלְך ֽצֹר וְ ֶא ֶ ֣
וְ ֶא ֶ ֽ

הוּדה׃
ל־צ ְד ִקיָּ ֽהוּ ֶ ֽמ ֶלְך יְ ָ ֽ
רוּשׁ ֔ ַל ִם ֶא ִ
ְ̊י ָ

ל־צ ְד ִקיָּ ֽהוּ
רוּשׁ ֔ ַלםִ ֶא ִ
מלאכיהם ַה ָבּ ִ ֣אים ְ̊י ָ

מר
יהם ֵלא ֹ
ל־א ֽד ֹנֵ ֶ ֽ
ית ̇א ָ֔תם ֶא ֲ
וְ ִצוִּ ָ ֣
˄
הו֤ה ֱא ֵ ֣
ה־א̋ ַמר יְ ָ
ֽכֹּ ָ
ֹלהי יִ ְשׂ ָר ֵ֔אל ֽכֹּה

˄

˄

□

הוּדה׃
ֶ ֽמ ֶלְך יְ ָ ֽ

4

4

יהם
ל־א ֽד ֺנֵ ֶ ֽ
ית ̇א ָ֔תם ֶא ֲ
וְ ִצוִּ ָ ֣

□

ֽ

מר ֽכֹּ ָ ̋
ה־א ַמר יְ ָ
ֵלא ֹ
ֹלהי
הו֤ה ְצ ָב ̊או̇ ת ֱא ֵ ֣
˄
5
̋
ת־ה ָ֗א ֶרץ
ָ̊אנ̇ ִכי ֶא ָ
יכם׃
ל־א ֽד ֹנֵ ֶ ֽ
יִ ְשׂ ָר ֵ֔אל ֽכֹּה ֽת ̇א ְמ ֽרוּ ֶא ֲ

יכם׃
ל־א ֽד ֹנֵ ֶ ֽ
ֽת ̇א ְמ ֽרוּ ֶא ֲ

ֽ

5

יתי
ָ̊אנ̇ ̋ ִכי ָﬠ ִ ֣שׂ ִ

□

ֽ

וּבזְ רו̇ ִ ֽﬠי ַהנְּ טוּיָ ה
ת־ה ְבּ ֵה ָמה ְבּכ ִֹחי ַהגָּ ֔דוֹל ִ
ת־ה ָא ָ ֤דם וְ ֶא ַ
ת־ה ָ֗א ֶרץ ֶ̊א ָ
יתי ֶא ָ
ָﬠ ִ ֣שׂ ִ
ֽ

ֽ

וּבזְ רו̇ ִ ֽﬠי
ל־פּ ֵנ֣י ָה ָ֔א ֶרץ ְבּכ ִֹחי ַהגָּ ֔דו̇ ל ִ
ֲא ֶשׁר ַﬠ ְ
שׁר יָ ַ ֽשׁר ְבּ ֵﬠ ָינֽי׃
טוּי ה וּנְ ַת ִ֕תּ ָיה ַל ֲא ֶ ֽ
ַהנְּ ָ
˄

6

ֽ

6

ֽ ֽ

7

□

נָ ַת ִתּי ֶאת־הארץ
ֽ

ת־ח ַיּ֣ת
ְך־בּ ֶ ֽבל וְ גַ ם ֶא ַ
אצּר ֶ ֽמ ֶל ָ
בוּכ ְדנֶ ַ ֽ
ְבּיַ ֽ ִד נְ ַ

בל ַﬠ ְ̊ב ִדּ י
ְך־בּ ֶ ֽ
אצּר ֶ ֽמ ֶל ָ
בוּכ ְדנֶ ַֽ
ָה ֵ֔א ֶלּה ְבּיַ ֽ ִד נְ ַ
ֽ

□

ֽ ֽ

□

ל־ה ֲא ָר ֣צו̇ ת
ת־כּ ָ
וְ ̊ ַﬠ ָ֗תּה ָ ֽאנ̇ ִכי נָ ַת ִתּי ֶא ָ̊

ת־ח ַיּ֣ת ַה ָשּׂ ֶ ֔דה נָ ַ̊ ֽת ִתּי ֽלו̇ ְל ָﬠ ְב ֽדו̇ ׃
וְ גַ ם ֶא ַ

שׁר יָ ַ ֽשׁר ְבּ ֵﬠ ָינֽי׃
וּנְ ַת ִ֕תּ ָיה ַל ֲא ֶ ֽ

˄

7

˄

□

□

ַה ָשּׂ ֶ ֔דה ְל ָﬠ ְב ֽדו̇ ׃

ֽ

ת־בּ ֽנו̇
ל־הגּו̇ ִ֔ים וְ ֶא ְ
וְ ָﬠ ְ̊ב ֤דוּ ̇אתוֹ ָכּ ַ
ֽ

ם־הוּא
־ﬠת ַא ְרצוֹ גַּ ֔
בּא ֵ ֤
ן־בּנו̇ ַﬠ֣ד ̇
ת־בּ ְ
וְ ֶ ֽא ֶ
ֽ˄

וּמ ָל ִ ֽכים גְּ ד ִ ֹֽלים׃
וְ ָ ֤ﬠ ְבדוּ בוֹ גּוֹיִ ֣ם ַר ִ֔בּים ְ
ֽ
ֽ ֽ
 8וְ ָ̊היָ ה ַהגּו̇ י וְ ַה ַמּ ְמ ָל ָ֗כה ֲא ֶשׁ ̊ר ֽל ̇א־יַ ַﬠ ְב ֤דוּ

8

□

□

וְ ַהגּוֹי וְ ַה ַמּ ְמ ָל ָ֗כה ֲא ֶ ֤שׁר
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ֽ
ֽ
ְך־בּ ֶ֔בל וְ ֵאת ֲא ֶ ֤שׁר
ָ אצּ֣ר ֶ ֽמ ֶל
ַ ֶבוּכ ְדנ
ַ ְ̇אתו̇ ֶאת־נ
ֽ

ארו̇ ְבּ ֽﬠֹל ֶ ֣מ ֶלְך ָבּ ֶבל
֔ ָת־צוּ
ַ ֽל ̇א־יִ ֵתּן ֶא
˄

ֽ

□

ֽ

וּב ָר ָﬠב ֶא ְפקֹד
ָ ַ֩בּ ֶח ֶרב
□

דתּ ִ ֽמּי ̇א ָ ֽתם ְבּיָ ֽדו̇ ׃
ֻ הוה ַﬠ
֔ ָ ְעלי הם נְ ֻאם־י
ֽ

ֽ

יכם
ֶ יא
ֵ ל־תּ ְשׁ ְמﬠוּ ֶאל־נְ ִב
ִ ְו ַ֠א ֶתּם ַא
□

9

ֽ

יכם
ֶֽ ֵיכם וְ ֶאל חלמי כם וְ ֶאל־ ֽﬠֹנְ נ
ֶ֗ וְ ֶאל־ ֽקֹ ְס ֵמ
יכם ֲא ֶשׁר ̋־ ֵהם ̇א ְמ ִ ֤רים ֽל ̇א
ֶ ל־כּ ָשּׁ ֵפ
ַ וְ ֶא
□

˄

ִ ֣כּי ֶ֔שׁ ֶקר ֵהֽם
ֽ

10

ת־מ ֶלְך ָבּ ֶ ֽבל׃
ֽ ֶ ַת ַﬠ ְב ֽדוּ ֶא
ֽ

נִ ְבּ ִ ֣אים ָל ֶכם ְל ַמ ַﬠן ַה ְר ִ ֤חיק ֶא ְת ֶכם ֵמ ַ ֣ﬠל
˄

□

ַא ְד ַמ ְת ֶ֔כם ׃

ֽ

֩ארו̇ ְבּ ֽﬠֹל ֶ ֣מ ֶלְך ָבּ ֶב ל ַבּ ֶח ֶרב
֔ ָת־צוּ
ַ ֽל ֹא־יִ ֵתּן ֶא
ֽ
ֽ
ֽ
ֽ ˄
ל־הגּ֤ ו̇ י ַההוּא
ַ וּב ֶדּ ֶ̊בר ֶא ְפקֹד ̊ ַﬠ
ַ וּב ָר ָﬠב
ָ
ד־תּ ִ ֽמּי ̇א ָ ֽתם ְבּיָ ֽדו̇ ׃
ֻ הוה ַﬠ
֔ ָ ְנְ ֻאם־י
ֽ
ֽ
יכם
ֶ֗ יכם וְ ֶאל־ ֽקֹ ְס ֵמ
ֶ יא
ֵ ל־תּ ְשׁ ְמﬠוּ ֶאל־נְ ִב
ִ ַא

 ְו ַ֠א ֶתּם9

□

ֽ

יכ ם
ֶ ל־כּ ָשּׁ ֵפ
ַ יכם וְ ֶא
ֽ ֶ ֵוְ ֶאל חלמיכם וְ ֶאל־ ֽﬠֹנְ נ
˄
ֽ
ֹ ֔ ֲא ֶשׁר ̋־ ֵהם ̇א ְמ ִ ֤רים ֲא ֵלי̊ ֶכם ֵלא
מר ֽל ֹא

ֽ ֵ ִ ֣כּי ֶ֔שׁ ֶקר
הם

ת־מ ֶלְך ָבּ ֶ ֽבל׃
ֽ ֶ ַת ַﬠ ְב ֽדוּ ֶא
ֽ
נִ ְבּ ִ ֣אים ָל ֶכ ם ְל ַמ ַﬠן ַה ְר ִ ֤חיק ֶא ְת ֶכם ֵמ ַ ֣ﬠל
10

ֽ

˄

ַא ְד ַמ ְת ֶ֔כם וְ ִה ַ ̊דּ ְח ִ ֽתּי ֶא ְת ֶכֽם וַ ֲא ַב ְד ֶ ֽתּם׃

27(34 G):1 > ed A (add ed B, harm בראשית ממלכות יהויקים בן יאשיהו מלך יהודה
 היה הדבר הזה מאת יהוה לאמר26:1) § ǁ ( יהויקםed B) M ]  לצדקיהוMmss S ( )ܕܨܕ
(corr) § ǁ 2  ]יהוה+ ( אליed B) M T (explic) ǁ  צוארךM G (τράχηλόν σου) ]
ֶ *מ ְל ָא ֵכ
ַ G (ἀγγέλων αὐτῶν) ]  ַמ ְל ָא ִכיםM
 צו>ר<אך4Q Jerc (orth or metath) ǁ 3 יהם
(crrp) § ǁ  ] הבאים+  *לקראתםG (εἰς ἀπάντησιν αὐτῶν) (err-explic) ǁ 4  ] יהוה+
( צבאותed B) M (add) ǁ 5 init ]  *כיG (ὅτι) (add) ǁ הארץ1 ] + את האדם ואת
( הבהמה אשר על פני הארץed B) M (add, antic v 6?) § ǁ 6 init ] ( ועתה אנכיed B)
M (add) ǁ *ה ָא ֶרץ
ָ (ed A) G (τὴν γῆν) ] ( כל הארצות האלהed B) M (explic) ǁ ] בבל
+ ( עבדיed B) M (add, sim 25:9; 43:10); +  *)ל(עבדוGABmss (δουλεύειν αὐτῷ)
(harm v 6ﬁn) § ǁ  ] השדה+ ( נתתי לוed B) M (explic) ǁ 7 > ed A (add ed B)
§ ǁ 8 ( *והגויed A) G (καὶ τὸ ἔθνος) ] ( והיה הגויed B) M (add) ǁ  ] והממלכה+ אשר
( לא יעבדו אתו את נבוכדנאצר מלך בבל ואתed B) M (add) § ǁ  ]וברעב+ ( ובדברed
B) M (harm 21:9 וברעב ובדבר, sim 32:24) ǁ יהם
ֶ *ﬠ ֵל
ֲ (ed A) G (αὐτούς) ] על הגוי
)ܘ
( ההואed B) M (explic) ǁ 9 יכם
ֶ *ח ְל ֵמ
̇ G (τῶν ἐνυπνιαζομένων ὑμῖν) S (ܢ
V (somniatores) ]  חלמתכםM (crrp) ǁ  ] אמרים+ ( אליכם לאמרed B) M (explic) ǁ 10
 ] אדמתכם+ ( והדחתי אתכם ואבדתםed B) M (harm  הדיחי אתכם ואבדתםv 15)

Text-Critical Commentary
As explained in the introduction, edition B is characterized by frequent additions sparked by a variety of principles, such as supplying additional information,
expanding titles, inserting evolving traditions, attempting to make the text
clearer, etc. Thus, whereas some individual ambiguous readings could be seen
either as an omission in edition A or as an addition in edition B, when the
latter is as likely as the former, the general tendency weighs in favor of the
latter (see on v 5 below).9
9)
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27(34 G):1 > ed A (add ed B, harm בראשית ממלכות יהויקים בן יאשיהו מלך
 יהודה היה הדבר הזה מאת יהוה לאמר26:1)
Editor B has inserted at the beginning of this chapter, as he did in 7:1 and
16:1, an introduction not found in G; in fact, this historical setting is
repeated from 26:1 in virtually identical words. But it is demonstrably incorrect, since in vv. 3 and 12 the king is Zedekiah (see next). Chapter 27, rather
than being connected with ch. 26, is to be connected with ch. 28, which does
center on Zedekiah.
27:1 ( יהויקםed B) M ]  לצדקיהוMmss S ( ( )ܕܨܕcorr)
The incorrect name supplied in the introductory setting by editor B, in turn,
caused some scribes in the M tradition subsequently to correct “Jehoiaqim” in
v. 1 to “Zedekiah.”
ִ
(crrp)
27:3 יהם
ֶ *מלאכ
ֵ
G (ἀγγέλων αὐτῶν) ] —כיםM
Both the odd syntax in M (מלאכים הבאים, vs. - )המלand the context
(explicit mention of the kings) suggest “their messengers.”
27:5 הארץ1 ] + ( את האדם ואת הבהמה אשר על פני הארץed B) M (add, antic
v 6?)
Whereas omission due to homoioteleuton  הארץ. . .  הארץis possible (Jensen,
p. 118), the fem. sing. suﬃx ( )ונתתיהindicates that the M reading is intrusive
(so Holladay, p. 112), perhaps in anticipation of  וגם את חית השדהin the
next verse.
27:6  ] בבל+ ( עבדיed B) M (add, sim 25:9; 43:10); +  *)ל(עבדוGABmss (δουλεύειν
αὐτῷ) (harm v 6ﬁn)
The Hebrew Vorlage of the OG (= GS Bo Aeth) did not contain עבדי.
The B editor added עבדי, as he did in the only other two occurrences where
Bogaert, Pierre-Maurice, “La vetus latina de Jérémie: text très court, témoin de la plus ancienne
Septante et d’une forme plus ancienne de l’hébreu (Jer 39 et 52)”, in A. Schenker, ed., The
Earliest Text of the Hebrew Bible: The Relationship between the Masoretic Text and the Hebrew
Base of the Septuagint Reconsidered (SBLSCS 52; Atlanta, 2003), pp. 51-82.
William McKane, A Critical and Exegetical Commentary on Jeremiah (ICC; 2 vols.; Edinburgh,
1986, 1996).
Emanuel Tov, “Exegetical Notes on the Hebrew Vorlage of the Septuagint of Jeremiah 27 (34)”, in
idem, The Greek and Hebrew Bible: Collected Essays on the Septuagint (Leiden, 1999), pp. 315-31.
Emanuel Tov, “The Literary History of the Book of Jeremiah in Light of Its Textual History”, in
idem, The Greek and Hebrew Bible: Collected Essays on the Septuagint (Leiden, 1999), pp. 363-384.
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Nebuchadnezzar is called  עבדיin Jeremiah (25:9; 43:10); the view that Nebuchadnezzar is God’s  עבדis a characteristic expansion of editor B, whereas G
lacks all three occurrences. GABmss added δουλεύειν αὐτῷ, either on the basis
of an early Hebrew ms which had  עבדיor by harmonization with  לעבדוat
the end of the verse. Though Ziegler includes δουλεύειν αὐτῷ as part of his
critical text, GS probably retains the preferable OG reading while GABmss is
secondary. Note that Ziegler’s characterization of GS concludes that “gewöhnlich ist ihre Lesart als ursprünglich anzunehmen” (pp. 50-51).
27:7 > ed A (add ed B)
The B edition adds: ועבדו אתו כל הגוים ואת בנו ואת בן בנו עד בא עת ארצו
גם הוא ועבדו בו גוים רבים ומלכים גדלים. Unlike v. 5 where there was the possibility of homoioteleuton, v. 7 has no triggers for omission; here the B editor
simply expands.
27:8  ] והממלכה+ ( אשר לא יעבדו אתו את נבוכדנאצר מלך בבל ואתed B) M
(add)
Again, although homoiarkton,  אשר לא. . . אשר לא, could possibly explain
a loss of material, expansion by the B editor is more likely; note that the extra
material adds explicit (though unnecessary) information with the king’s
name, and that the resumptive conjunction is ואת, whereas there was no את
in the preceding clause.

